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Walter Β. Shurden has pointed out that "our denominational controversies 
have shaped us . , f l This has been particularly true for Baptists when a powerful 
individual has been involved, as has often been the case. The controversies 
have presented to these men the opportunity to exert an even more profound 
influence than usual on Baptist denominational development. 

The Baptist controversy over slavery presented such an opportunity. 
Francis Wayland used that opportunity to become one of me most influential 
men in Baptist denominational development prior to the Civil War. 

Wayland was already a prominent Baptist when the controversy began. He 
was president of Brown University, the leading Baptist institution of higher edu
cation in the United States. He had been a prime mover in the reorganization 
of the Baptist Triennial Convention in 1826. He was by the 1830's a vice-president 
of the Triennial Convention and the leading Baptist spokesman for foreign mis -
sions in the United States. 

What gave Wayland such influence during the slavery controversy was his 
ability to be a mediator between the two sides. His achievements, his friend
ships with all the Northern Baptist leaders, and his view of slavery as a moral 
evil made him acceptable to most Baptists in the North. His position; his friend
ship with such prominent Southern Baptists as Basil Manly, Richard Fuller, and 
Jeremiah B. Jeter; and his views of the church's role with regard to slavery made 
him acceptable to the majority of Baptists in the South. 

This mediating role placed Wayland in a position for his views on other 
matters as well to be influential in both the North and the South. Thus in the 
North, he was able to lead a complete reorganization of the Triennial Conven
tion after the denomination split. In the South, the views he developed in the 
slavery controversy contributed to an individualistic concept of the church which 
had great impact. 

The study of Wayland*s role in me controversy over slavery, therefore, 
gives one an opportunity to gain new insights into an important episode in Baptist 
denominational development. It also provides a story of considerable human 
interest. 

The Elements of Moral Science 

Basil Manly was upset. As he began to write a letter to vent his feelings, 
he decided that the emotion was actually one of disappointment more than any
thing else. Manly, in 1835, was pastor of the First Baptist Church of Charleston, 
South Carolina, and a slaveholder. He was disappointed that his friend, Francis 
Wayland, had stated that slavery was a moral evil in his new college textbook, 
The Elements of Moral Science. Was Wayland leaning toward the abolitionist 
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position? His views could have great impact in the Baptist denomination, for 
Wayland along with Manly was a vice-president of the Triennial Convention. 

Manly decided to express his concerns to Heman Lincoln, treasurer of 
the convention and Wayland*s brother-in-law. Lincoln informed Wayland, who 
then wrote Manly to ease his apprehensions. Although Wayland believed slavery 
to be wrong, he was no abolitionist. He pointed out to Manly: 

In respect to slavery I have but a word to say. As to interference 
with our Southern Brethren, in any other way, than by discussing 
the subject in love with them, if they are willing to discuss it; or 
among ourselves, with candor, as any otner subject may be right- « 
fully discussed; I am and have been ever opposed to such interference. 
Although Manly had no need to worry about Wayland*s views, his assess

ment of their impact was correct. The Elements of Moral Science became the 
the most widely used college text in moral philosophy in the United States prior 
to the Civil War. Its acceptance throughout both North and South attested to the 
conciliatory nature of Wayland*s views, although some professors in the South 
supplemented it with lectures refuting his section on slavery. 

When Manly calmed down and reviewed the book objectively, he could see 
why Wayland*s views did not alienate most Southerners. Although he asserted 
that the principles of the gospel were "directly subversive** to the principles of 
slavery, Wayland granted that the Bible did not command manumission. The 
gospel could do its work "quietly and peacefully" rather than causing hostility 
and possibly servile war. Therefore, although ideally slavery should be stopped 
immediately, the slaveholder could still be innocent of the sin of slavery if he 
held the slaves for their own good to prepare them for freedom rather than for 
his own profit. Thus, as Wayland was later to indicate, southern slaveholders 
could rationalize that even if the institution was evil, they were free from the 
sin of slavery because they were doing what was best for the slaves. 

After reading Wayland's letter, Manly was pleased that they could remain 
friends, and wrote him that they could "'agree to disagree, * & 'by love to serve 
one another. '** Later he adopted the Moral Science as a textbook himself when 
he went to the University of Alabama as president. Wayland kidded, "So its 
heresy is not so bad as was expected at first. " But he added in all seriousness, 
"I do not believe that our Southern brethren will find fault with the spirit of it, 
if I have written as I feel towards them. " 4 

Most Southerners, after some reflection, did not "find fault with the spir
it of it. '* But Manly's initial reaction illustrates the defensiveness of Southern
ers about their "peculiar institution" in 1835. It had not always been so among 
Baptists, and in order to understand the impact of that ''institution** on Baptists, 
one must observe its development as a controversial issue within the denomi
nation. 

¿Basil Manly to Francis Wayland, 11-23-1835. Copy of letter in diary 
of Basil Manly. All Manly papers in "The Manly Collection of Manuscripts, 
1798-1930," at The university of Alabama. Francis Wayland to Basil Manly, 
12-2-1835. All Wayland manuscripts in "Wayland Papers" at Brown University. 
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The Slavery Issue Among Baptists up to 1834 

After the American Revolution, Baptists in the South were by no means 
unanimous in their support of slavery. Several individuals and associations, 
particularly in Kentucky and Virginia, spoke out against it. Such a position did 
not significantly penetrate the lower South, and it soon became a minority posi
tion in the upper South. 

With the invention of the cotton gin and the growth of "King Cotton, '* the 
economic feasibility of slavery increased, as did its support by Baptists in the 
South. Voices in opposition to slavery grew softer. A significant shift was 
indicated in a letter written by Richard Fur man, first president of the Triennial 
Convention and pastor of the church that Manly was to lead a decade later. As 
president of the South Carolina Baptist Convention, he addressed the governor 
of the state on its behalf stating that the right of holding slaves was clearly es
tablished in scripture. Although this was partially in response to the Denmark 
Vesey episode, it was clear that Baptist support for slavery was becoming 
strong in the South. After the Nat Turner revolt and the debate over slavery in 
the Virginia Legislature in 1831-1832, Baptist voices in the South opposing slavery 
became almost totally silent. 

During this same period Baptists in the North were taking a cautious ap
proach. Although most opposed slavery, they did not wish to cause disruption 
within the denomination. Some were beginning to listen to the abolitionists, but 
Wayland's position was more typical at this time. In 1831 he wrote William 
Lloyd Garrison, the abolitionist editor, that he wished to receive no more issues 
of his paper because immediate emancipation was unwise and unjust. 

Because of this cautious approach taken by Wayland and others, slavery 
did not become a controversial issue in the Triennial Convention during this 
period, despite the increased sensitivity in the South. However, this was soon 
to change. 

The Slavery Issue in the Triennial Convention 

Although Wayland and his colleagues were turning a deaf ear to the aboli
tionists, the slavery issue was injected into the Triennial Convention from an 
unexpected source. In 1834 the Board of the convention received a letter from 
the Board of Baptist Ministers in and near London urging them to leave "to others 
the commercial and political bearings of the question" of slavery and to denounce 
it "as a palpable violation of the law of God. " It concluded by asking, "Are you 
not, as Christians, and especially Christian ministers, bound to protest it, and 
to seek, by all legitimate means, its speedy and entire destruction?" 

Recognizing the seriousness and the sensitivity of the issue, the Board 
deliberated for seven months before sending its' reply. Both the resolutions and 
the accompanying letter bore the strong imprint of Wayland's thinking as they 
asserted a position of neutrality on the issue of slavery. 

The Board members resolved that their love of freedom and happiness was 
as great as that of their British brethren, but they could not, "as a Board, inter
fere with a subject that is not among the objects for which the Convention and 
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the Board were formed. " Technically, this reply should have been sufficient, 
but the members felt duty bound to further justify their position. 

In a letter accompanying the resolutions they presented four additional 
major reasons for their stand. In the first place, neither Congress nor the 
northern states had jurisdiction over slavery. It was left to the individual 
states. They pointed out that "this view of the case exonerates the nation, as 
such, and the states in which no slaves are found, from the charge of upholding 
slavery. " Second, at least one state was already taking steps to free its slaves, 
and it appeared that others would soon follow. Third, the process had to be 
gradual so the slaves could "be prepared for freedom. " To do it any other way 
would be bad for the slaves and could lead to violence against whites. Finally, 
a fourth factor was crucial for the convention. The board stated, "There is 
now a pleasing degree of union among the multiplying thousands of Baptists 
throughout the land. " Southerners are zealous in this work. They also desire 
a practical way of eliminating slavery. "We cannot, therefore, feel that it is 
right to use language or adopt measures which might tend to break the ties that 
unite them to us, " the Board pointed out, "and to array brother against brother, 
church against church, and association against association in a contest about 
slavery. "6 

This fear of division more than any other factor led the Baptist leaders to 
attempt to maintain neutrality and to keep the slavery issue out of the Triennial 
Convention. In accordance with this attempt, the Baptist Missionary Magazine 
said it would print nothing on the issue of slavery since it was against the policy 
of the Baptist Board of Missions to do so. Other Baptist papers followed suit in 
attempting to avoid the issue. 

The British, however, refused to avoid the issue. Rather, in 1834 they 
appointed Francis A Cox and James Hoby to be a deputation to visit Baptist 
churches in America "to promote the sacred cause of negro emancipation. ** 
The two men arrived just in time to attend the meeting of the Triennial Conven
tion in 1835. They both preached, but they did not speak on slavery. The Baptist 
leaders had gotten to them first. They agreed not to raise the issue publicly 
but called a private meeting so they could present their charge. There they 
heard a difference of opinion among Baptists North and South over the morality 
of slavery, but they heard a unanimity of opinion that they should refrain from 
meddling with the issue. 

Wayland presented his views personally to both men. They spent time as 
guests in his home and participated with him in the commencement exercises 
at Brown University. He developed a lifelong friendship with Hoby, and through 
it a permanent contact with English Baptists which he was able to use later to 
persuade them to stop their "meddling. "7 

°A. T. Foss and E. Mathews, Facts for Baptist Churches (Utica: Ameri
can Baptist Free Mission Society, 1850), p. 18, 21-23. The primary value 
of this work lies in the many rare Baptist documents that it preserves 
from this period. 
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Almost immediately after the Baptist leaders had persuaded Cox and Hoby 
that the slavery issue was too sensitive to discuss in public, Wayland's Moral 
Science was published. It is not surprising, therefore, that some, such as 
Manly, were initially upset with his views on slavery. Upon further reflection, 
however, they realized that Wayland had presented a mediating position. It was 
a way that both sides could deal rationally with the subject and yet maintain 
denominational unity through an official policy of neutrality, but the tension did 
not subside. 

Increased Tension Over Slavery 

Wayland's friend Jeremiah B. Jeter, an influential Virginia Baptist, later 
recalled that the meeting in 1835 with Cox and Hoby present was the last harmon
ious meeting of the Triennial Convention. Subsequent meetings were increas
ingly disturbed by the question of slavery. 

The increasing tension manifested itself in several ways. Anti-slavery 
sentiment was increasing, and some Baptist anti-slavery societies were being 
formed in the North. The British, despite the message from Cox and Hoby, 
continued sending resolutions each year opposing the association of Baptists in 
America with the institution of slavery. Furthermore, some of the replies 
indicated an increase of abolitionist sentiment among some Baptist leaders, 
most notably Baron Stow, one of Wayland's close acquaintances and secretary 
of the Baptist Board.8 

Finally, this increase of tension manifested itself in deteriorating person
al relationships among Baptists, as can be seen in Basil Manly's experience in 
the North. In 1836, while in New England to attend a meeting of the Baptist 
Board and visit his friend Wayland, Manly was asked by a Boston pastor to give 
his views on slavery. He did so in a private conversation. Afterward, his 
views were distorted and published in New England papers, and he was person
ally maligned. The following year, just prior to moving to the presidency of 
the University of Alabama, he spent time with Wayland to gain pointers regard
ing running a college. Because of his previous experience, he wrote to his wife, 
"I have determined not to preach while I am on this tour, in New England or in 
New York. " He then made an ominous analysis of the increasing tension: "I 
apprehend it will come to be understood before long that abolition will effect an 
entire barrier, except as modified in a few individual cases, as between Way-
land and myself, between the North and the South. "9 Before such a barrier was 
effected, Wayland was to make a valiant effort to bring about reconciliation be -
tween the two sides. 

Wayland Attempts to Alleviate Tension 

Wayland believed that the basic cause of the tension was the strident de
nunciation of slavery and slaveholders by those with abolitionist sentiments. 
These men, he perceived, engaged in such strident denunciation because they 
held an exaggerated sense of their own responsibility for the evil of slavery or 
for seeing that it was eliminated, hi an attempt to counteract mat feeling, he 
wrote a little book entitled The Limitations of Human Responsibility. 

8Foss and Mathews, pp. 30-44. 
9Manly to Basil Manly, Jr., 8-26-1844; Manly to J. L. Reynolds, 

8-10-1836; Manly to Sara Manly, 9-30-1837. 
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In this work Wayland asserted that one was responsible for a result only 
to the extent to which he had power over that result. One's power, however, 
was limited by numerous factors. 

In respect to slavery, Wayland pointed out that one's responsibility as a 
United States citizen was limited by the fact that the constitution granted all 
power over that institution to the individual states. Since as a citizen one had 
no power, as a citizen one had no responsibility. 

As a human being, one's responsibility was limited by a respect for the 
rights of the slaveholders. In seeking to convince them of the rights of slaves, 
one should set an example by his concern for their rights. The abolitionists 
had had a negative effect because they had violated these principles. They had 
"become the tool of third-rate politicians, " worsened the condition of the 
slaves, "embittered the feelings of the South, " and made calm and open discus
sion impossible. Efforts wisely directed "would have led to a more salutary 
result. " Each individual was responsible only "for setting the truth before men" 
in love, and had no power over the result. They then had the right to accept 
the truth or to refuse it. The responsibility rested upon them. 

The responsibility of a church and pastor was limited by the fact that 
Christ was the "sole legislator" for the churches. The church could teach 
what Christ specifically commanded, but all else was left to the indivual con
science. The church could say nothing on an issue such as slavery because it 
was a matter of individual conscience as to how one decided to obey Christ's 
command of "love thy neighbor. " 

Since all matters were either commanded by Christ or were to be left to 
individual decision, the church had nothing it could commit to representatives 
to a denominational organization. Consequently, a church could not be repre
sented, and a denominational body could not properly exist as such. The Tri
ennial Convention was not a denominational body and could not speak for Baptists 
on any subject. Since it was a foreign mission society, it could speak only on 
that subject. On all other subjects its only proper position was one of neutrality. 

In his attempt to alleviate tension, not only did Wayland write his little 
book, he also talked with people both individually and in groups. One of his most 
fruitful efforts in this regard was on his trip to England in 1840-1841. There he 
met with Cox and Hoby and the other leaders who had been involved in sending 
the anüslavery resolutions to Baptists in the United States. After his visit, 
British resolutions inflaming the controversy among Baptists were no longer 
sent. His acceptance was not universal, however. He was denied the opportu
nity to preach in more than one British pulpit because of his views expressed in 
The Limitations of Human Responsibility. 

Wayland's conciliatory efforts were not always well received at home 
either. He wrote his father, "My little book has been received by judicious 
people better than I expected and by the ultras not so well. It and its author 
have been several times publickly assailed. " Some of the abolitionists assailed 
it as being "inaccurate in statement, sophistical and deceptive in reasoning," 
and as being widely circulated and adopted as a textbook by slaveholders in the 
South.10 Although this was an exaggerated statement, it was obvious that The 
Limitations of Human Responsibility more favorably impressed Southerners 
than abolitionists. 

Wayland to Francis Wayland, Sr., 3-26-1838; Smith, p. 116. 
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Baptist Abolitionists Mobilize and 
Southerners Respond 

During the late 18 30's abolitionist sentiment had grown significantly among 
Baptists. Despite the efforts of Wayland and his colleagues, these Baptists could 
no longer be held back. In 1840 they formed the American Baptist Anti-Slavery 
Convention. Immediately they drafted and sent an "Address to Southern Bap
tists. " They urged Southerners to renounce slavery and to work for its elimina
tion. If they failed to accomplish this, they were to take their families and 
belongings and move northwest to non-slaveholding territory. The abolitionists 
closed the address with this warning: "Finally, --if you should (which Heaven 
avert!) remain deaf to the voice of warning and entreaty, . . . we solemnly de
clare, as we fear the Lord, that we cannot and we dare not recognize you as 
consistent brethren in Christ. " 

The response from the South was immediate and vigorous, especially since 
at least one of the abolitionists was an officer of the Triennial Convention and a 
member of the Board. One association demanded to know whether the Northern 
Baptists could "acknowledge those fanatics as co-workers. " Manly indicated 
that the abolitionists "just want to kindle a fire, " and he encouraged Southerners 
to wait to see what the convention would do with the matter. The Executive Com
mittee of the Georgia Baptist Convention, however, refused to wait for the meet
ing of the convention. They noted that the circular had "slandered, reviled, and 
excommunicated them, " and they demanded of the Board "an explicit and candid 
avowal of what participation they hold in these excommunicating sentiments. " 

By the time the Board replied, Wayland was in England. They had received 
the benefit of his advice before he left, and their reply followed his thinking. 
They reaffirmed their position of neutrality on the slavery issue. The only pur
pose of the Triennial Convention was foreign missions. To be a member one 
had to be a Baptist and contribute "a specified annual sum" for missions. All 
other considerations were "wholly extrinsic and irrelevant. " The Board had no 
role in the matter of continuance of fellowship between northern and southern 
churches. This was a matter for the individuals and churches to decide for 
themselves. 

The Georgia Baptists were not satisfied with the reply, so the Board noti
fied them that they were sending Heman Lincoln, convention treasurer and Way-
land's brother-in-law, to present the Board's position. The chairman of the 
Georgia Executive Committee responded that a delegate was not necessary. A 
few simple words would have been enough. However, "If the object of the Board 
in sending their delegate to us, " he continued, was "to try to steer between us 
and the Abolitionists, and maintain the cooperation of both, they might well have 
spared themselves the expense and trouble. " 

Here was the heart of the matter. The abolitionists renounced fellowship 
with southern slaveholders. The Southerners denounced the abolitionists. In 
such a situation could the Triennial Convention hold the Baptists together? The 
signs looked ominous as the Southerners stated that if the members of the Board 
thought they could "court the alliance of our enemies and conciliate our favor, 
they must be grossly ignorant of our feelings. " Lincoln calmed some feelings 
as he met with the Georgia leaders for two days. Several southern leaders still 

Foss and Mathews, pp. 48, 50. 
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called for a meeting of all southern delegates in Baltimore just prior to the meet
ing of the Triennial Convention in order to determine their course of action.12 

The Attempt at Compromise 

Being in England during this time, Wayland hoped to get back for the con
vention of 1841. He wrote Heman Lincoln, "I want . . . to say to my brethren, 
'Love one another, ' and to strive with them to keep the unity of the Spirit in the 
bounds of peace. " Although Wayland was unable to attend the convention, Lin
coln and other leaders, such as Spencer Cone, president of the convention, re
ceived his advice and shared his sentiments. 

Cone called together a small number of leaders from both North and South 
who agreed on a compromise statement. The heart of the statement was a reso
lution stating "that no new tests . . . should be suffered to interfere with the 
harmonious operations of our benevolent associations, " since they tend to divide 
us and "invade the prerogative of Jesus Christ, the one and only legislator of the 
churches. ** What "new tests" or who was proposing them was not explained, 
but everyone present knew what the document meant. 

William B. Johnson of South Carolina presented the document to the pre-
convention meeting of southern delegates. Since this reportedly represented 
the views of the northern leaders, the Southerners agreed to take no action un
til after the election of officers for the convention. 

The election went exactly as they hoped. Cone stepped down; Johnson was 
elected president; and Richard Fuller, a prominent South Carolina pastor, re
placed an abolitionist as a vice-president. James B. Taylor of Virginia was 
chosen assistant secretary, and all known abolitionists were removed from of
ficial positions except Baron Stow, and he "recanted. ** The southern delegates 
took no further action. 

The leaders of both regions were overjoyed. Seventy-four of them signed 
the compromise document. The election had gone as they hoped. The "ultra-
abolitionists" had left "in wrath, " and the southern leaders wrote their constitu
ency that they saw no reason to believe there would be any future disturbance to 
their cooperation. The compromise had held the Triennial Convention together, 
but Wayland's friend, Jeremiah B. Jeter, was correct when he later wrote that 
the Baltimore Compromise of 1841 "did not extinguish, but merely repressed for 
a time, the smouldering fires. "13 

The Continuing Effort at Neutrality 

From the "smouldering fires** flames soon began to rise. The abolition
ists claimed the northern leaders had compromised their principles. The north
ern leaders said that as individuals they still opposed slavery but as Board 
members they were neutral. The Southerners complained that in the compro
mise the Northerners had promised not to oppose slavery. The Northerners 
replied that the compromise only promised that they would not break fellowship. 
The northern leaders were still caught in the middle. 

12Proceedings, Baptist General Convention, 1841, pp. 79-81. Hereafter 
referred to as Proceedings; Foss and Mathews, pp. 52-58, 85. 

13Foss and Mathews, pp. 75, 76, 82-86; Proceedings, 1841, pp. 3, 16; 
Jeter, p. 229. 
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The abolitionists applied more pressure by forming a Provisional Foreign 
Mission Committee and writing the Baptist missionaries. The Board of the Tri
ennial Convention replied in its own letter to the missionaries assuring them 
that the Board did not yield its neutrality at Baltimore. They pointed out that, 
"In the 'doings at Baltimore, ' the Board had no part. '* Furthermore, they as 
serted, "we disclaim all subserviency, either to the South or to the North. As 
individuals even, we are no apologists for slavery. We are not contending for 
the right of others to hold slaves, but for our own right to be free. " Neutrality 
was becoming ever more difficult to maintain.14 

The Triennial Convention of 1844 made the last strong effort at maintain
ing neutrality. To avoid a fight with the abolitionists, Johnson stepped down as 
president. A coalition of the Southerners and the northern leaders elected 
Wayland president as a mediating influence, defeating the abolitionist candidate. 
Wayland's friend Richard Fuller presented a resolution to maintain the stance 
of neutrality. In presenting it he indicated that he did not see slavery as a sin 
but as a great evil which he hoped would be done away with as soon as possible. 
Wayland is reported to have said, "I believe slavery to be a sin, but consider 
many of the Southern slaveholders to be as free from the guilt of slavery as I 
am. " The motion was made more specific and passed, and neutrality was 
reaffirmed. ^ 

One final attempt to keep North and South together after the convention 
was the Fuller-Wayland correspondence. In the months after the convention, 
Fuller complied with a request from the editor of a Baptist paper to present his 
views on slavery. He hoped to present a calm, rational defense of his view that 
according to the Bible slavery was not a sin. In so doing, he mentioned Way-
land's Moral Science. Wayland responded, giving his views, and a series of 
letters ensued, published in numerous papers and later in book form. This 
was one last effort to show that men could thoroughly disagree on the slavery 
issue and still work together as Baptists in the Triennial Convention, but it was 
too late for reconciliation. 

In the meantime, pressures on the denomination were becoming greater. 
Abolitionists in the convention put pressure on the secretary of the Board to have 
a slaveholding missionary, Jesse Busheyhead, removed from his position. The 
secretary took no official action, but wrote Busheyhead explaining the situation 
and urging him to resign. Upon hearing of this, tibie Southerners were upset, 
but a furor was averted when Busheyhead died. 

More significant was the test case sent by the Georgia Baptist Convention 
to the Board of the Home Mission Society. They requested the appointment of 
James Reeve, a slaveholder, as a missionary, indicating that this was a test to 
determine if the Board would appoint a slaveholder. The Board replied that they 
would not appoint him because this was a specific attempt to introduce slavery 
into the deliberation and was contrary to their policy of neutrality. ' 

14 
Daniel Sharp to Baron Stow, 12-1-1842, and William Hague to Baron 

Stow, 12-12-1842, in Christian Watchman, XXIII, 194, 203; Proceedings, 
1843, pp. 51, 52. 

Jeter, pp. 229, 230; Proceedings, 1844, in Baptist Missionary Maga
zine, XXIV:155-58, 1844. 

Richard Fuller and Francis Wayland, Domestic Slavery Considered AS 
£ Scriptural Institution (New York: L. Colby, 1845). 
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When Basil Manly heard this, he despaired of continued union. He wrote 
his son, "I hear no idea that our union in any of those great enterprises can be 
much longer preserved. I do not wish separation; but, if they wish it, lam 
ready for it. " He proposed that if separation occurred, the South should devote 
its energies to evangelization of the slaves. He concluded, "I am going to our 
convention, at Marion, next month, with the view chiefly to agitate that 
subject."18 

Manly Speaks Plainly 

When Manly arrived at the Alabama Baptist Convention, the atmosphere 
was hostile. Not only were the members upset by the Busheyhead and Reeve 
cases, but also by the resolution just passed by the Boston Association. With 
the president of the Acting Board of the Triennial Convention, Daniel Sharp, 
presiding as moderator and upon a motion by Baron Stow, the Boston Association 
had just passed a resolution denouncing slavery as sin and urging all Christians 
to "separate themselves from it as speedily as possible. "^ 

Manly expressed the feelings of the Alabama Baptists: "We are in no con
dition to have that subject tampered with . . . . That resolution and the manage
ment of the Georgia case have roused up a spirit which will be difficult to allay. " 
The southern brethren demanded to be accepted as equals; otherwise, they would 
leave the convention. It was not that they were unwilling to be told their faults, 
if such could be useful. "But as to slavery, " Manly explained, "we have exam
ined that matter, and come to the deliberate conclusion that it is not wrong. " 
They had explained their position to the northern brethren, and were determined 
to stand firm. It would be up to the Northerners, concluded Manly, to say wheth
er "they are willing to work with us on equal terms--acknowledge us as brethren— 
and let us alone. This last, as to the subject of slavery, is a sine qua non. " 

To set forth their position, Manly wrote a set of resolutions and presented 
them to the Alabama Baptist Convention. He explained his intent point by point: 

1. To assert our perfect social equality, as slave holders; and 
the inexpediency of union, when that equality is not fully and practi
cally owned in all aspects. 

2. To demand an explicit avowal, from all the boards etc. --to 
the effect above stated; especially as to the eligibility and right of 
slaveholders, equally with non-slaveholders, to receive any mission 
appointment, etc. 

3. To assert the right of individual churches exclusively to de
cide on all questions in which the morality of their members respect
ively is concerned, or brought into investigation; denying this right 
exclusively or even chiefly, to boards, committees, etc. --

4. To lock up our funds absolutely, until satisfactory answers 
are obtained from all boards; especially as to our 2nd resolution; 
and, in case no satisfactory answers are obtained, to return the 
money to the donors, after the next meeting of convention. --

Manly to Basil Manly, Jr., 10-25-1844. 
^Christian Watchman, XXV, 150, 151. 
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5. Directing the Treasurer how to proceed in the payment of 
funds—and expressing the feelings with which we shall await the 
result. 

6. Ordering copies to be sent to all the conventions in the 
slaveholding states.20 
"With deep conviction of the vast issues involved, " the convention passed 

the resolutions "standing, unanimously, " and sent them to the Acting Board of 
the Triennial Convention. "We have taken up our ground, " warned Manlv: "it 
will be contrary to my expectation if a man in Alabama moves from it. 

After lengthy deliberation, the Acting Board replied that if a slaveholder 
applied for a mission appointment and insisted on keeping his slaves, "we would 
not appoint him. " Then came the final blow: "One thing is certain; we can nev
er be a party to any arrangement which would imply approbation of slavery. " 
They concluded by indicating that these sentiments were more important "than 
any pecuniary aid whatever. "22 

The reaction throughout the South was immediate. Led by Jeremiah B. 
Jeter, Virginia called for a convention to determine the best method for support
ing foreign missions "and other interests of the Baptist denomination in the 
South. " The response was generally favorable, and the meeting was planned 
for Augusta, Georgia, on May 8, 1845. 

Not all in the South supported the entire course of action taken by the 
Southerners. Tennessee Baptists suggested that they wait until the next Trien
nial Convention before taking any action. Both Tennessee and Virginia Baptists 
questioned the appropriateness of the Alabama resolutions, and William B. 
Johnson and Richard Fuller berated Manly for writing them. Wayland, however, 
supported Manly. He pointed out that whether the resolutions were "expedient 
or inexpedient" did not matter. Manly "had a right to know;" this being the 
case, "no one can properly complain. " He agreed "that the convention should 
be dissolved, " but he wished that Virginia had waited to call the southern meet
ing until after the meeting of the whole Board in Providence.23 

Wayland Drafts the Providence Resolutions 

When the delegates assembled for the general meeting of the Board of the 
Triennial Convention in April, 1845, Wayland invited Jeter and Taylor from Vir
ginia to stay in his home. Here he was able to gain first-hand knowledge of 
their feelings. With an understanding of these feelings, he drafted a set of res
olutions that affirmed the constitutional equality of all members of the conven
tion. If the members of the Board ever felt they would violate their consciences 
by making a decision in line with this principle, they should instead refer the 
question to the convention for its decision. He hoped that these resolutions 

20Manly to Basil Manly, Jr., 11-22-1844. Cf. Minutes, Alabama Bap
tist State Convention, 1844, p. 8. 

21 
Manly to Basil Manly, Jr., 11-22-1844. 

22 
Christian Watchman, XXVI, 35. The Acting Board was a small group 

elected to make necessary decisions between the annual meetings of the 
whole Board. 

23 
Foss and Mathews, pp. 108-13; Manly to J. L. Reynolds, 4-8-1845; 

Wayland to Manly, 4-7-1845, 12-27-1845. 
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would 'hold together the warring elements at the North" and enable the South 
to "leave in good feeling. " He also held the hope, which he shared with Manly, 
"that we shall be mutual helpers of each other and that we may yet see the whole 
uniting under one general plan. "24 

Jeter later wrote that he was able to talk with Wayland at Providence more 
than ever before, and he "was deeply impressed by his large-hearted liberality 
and his sound wisdom. *' After Jeter and Taylor consulted with the Northerners, 
"especially Dr. Wayland, a separation of the Baptists, North and South, was 
deemed best for all parties. Division was inevitable. ** If the South did not leave 
and form their own convention, the abolitionists would probably split the churches 
in the North. Jeter concluded, "Taylor and myself returned to the South with 
the assurance of the wisest and most conservative of the Northern brethren that 
the formation of a Southern convention would meet their approbation and secure 
their earnest prayers for its success. "25 

Formation of the Southern Baptist Convention 

When the Southerners met in Augusta, they debated the question of wheth
er to separate from the Triennial Convention. Wayland had written "approving 
and urging, as the only alternative of Southern Baptists, an independent organi
zation. " During the debate, Jeter read a portion of Wayland*s correspondence 
with him: 

You will separate of course. I could not ask otherwise. Your 
rights have been infringed. I will take the liberty of offering one 
or two suggestions. We have shown how Christians ought not to 
act, it remains for you to show us how they ought to act. Put away 
all violence, act with dignity and firmness and the world will approve 
your course.2** 
The convention decided to separate and then debated what the nature of the 

new convention should be. Opinion was diverse. Manly had even suggested that 
they could not manage a foreign mission enterprise and should only attempt home 
mission work. Finally, under the leadership of William B. Johnson the Southern 
Baptist Convention adopted a constitution very similar to that of the original Tri
ennial Convention, which Johnson had also participated in founding. The consti
tution provided for separate boards for foreign and horns missions. The Convention 
named Jeter head of the Foreign Mission Board and Manly head of the Home Mis -
Sion Board.27 

William B. Johnson, Richard Fuller, and another South Carolinian by order 
of the Convention then drafted a rationale for their actions which they sent to 
newspapers throughout the country. It pointed out that the original convention 
made no distinction between slaveholders and non-slaveholders. The constitu
tion of the Southern Baptist Convention, being like that of the original union, was 

^Proceedings, 1845, in Baptist Missionary Magazine, XXV:150, 151, 
1845; Wayland to Manly, 12-27-1845. 

25 
Jeter, pp. 232, 233. 

26 
The Baptist, I, 626, 643. 

27 
Proceedings, Southern Baptist Convention, 1845, pp. 3-6, 12, 13; 

Manly to Basil Manly, Jr., 11-22-1844. 



33 

an attempt to preserve the old way. The object was "the extension of the Mes -
siah's kingdom*' and "God's glory. " To achieve this object, they pointed out, 
"we find no necessity for relinquishing any of our civil rights. We will never 
interfere with what is Caesar's. We will not compromit /sic/ what is God's. **28 

Thus at its inception, the Southern Baptist Convention followed the principle set 
forth by Wayland of saying nothing about social or political issues, including, 
of course, the issue of slavery. 

As a result of his mediating role, Wayland was "more popular at the 
south than before. *' Brown University even gained more students from the South. 
During this trying period, two students who gained great respect for Wayland 
and his views were James P. Boyce and Basil Manly, Jr. Boyce was later to 
found the Southern Baptist Theological Seminary following many of Wayland's 
ideas on theological education.29 Manly, the son of Wayland's longtime friend, 
was to join Boyce as one of the four original faculty members. Hence, although 
the southern leaders had separated, in still another way Wayland's influence in 
the South would remain strong. 

Reorganization of the Triennial Convention 

The many problems and altercations in the Triennial Convention had long 
since convinced Wayland that its structure was inadequate. The needed change, 
which he had implied in The Limitations of Human Responsibility, was the elimi
nation of representation. This would stop people from supposing that the con
vention embodied the denomination and thus deter them from bringing extraneous 
subjects, such as slavery, before a missionary convention to gain a denomina
tional opinion. 30 

The departure of the Southerners provided an opportunity for such a change, 
and Wayland mounted his energies to reorganize the Triennial Convention. With 
an amazing display of individual power and influence, Wayland, as president of 
the convention, had special meetings called and committees formed and pushed 
through to a special meeting of the convention a new constitution which he had 
personally written. He then led the convention to adopt the new constitution with 
hardly any changes. 

In addition to changing the name of the convention to the American Baptist 
Missionary Union, the new constitution differed primarily in two ways from that 
of the old Triennial Convention. First, it eliminated representation. The new 
body was to be composed of life members. Second, it concentrated all power in 
the hands of a few men. Since the only function of the new body was to elect 

28 
Christian Watchman, XXVI, 93; Proceedings, Southern Baptist Conven

tion, 1845, pp. 17-20. 
29 
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officers and a Board of Managers, there would be no cause to introduce extra
neous subjects. 31 The Union could make no decision on such a subject. _ 

Wayland was overjoyed. He wrote to Manly, "The constitution / is_/ I 
think as good as we need, as good as I desire and incomparably beyond anything 
that I had hoped for. " Almost everyone seemed pleased with it except the abo
litionists. "The feeling which predominated was to have an association purely 
for missions, and one with which nothing else could be or should be associated. 
Thus Wayland concluded his mediating role. 

The Continued Influence of Wayland 

As the Northern and Southern Baptists divided, Wayland's mediating role 
contributed to an amicable dissolution. He helped to calm passions in the North. 
He contributed to an irenic spirit in the South. Because of preceding events, the 
meeting in the South could have been bitter and acrimonious. That it was in
stead charitable and peaceful can be largely attributed to Wayland's influence. 
He had convinced the Southerners that despite differences of opinion they were 
not rejected as Christian brethren by all Baptists in the North. 

Although Wayland's mediating role became less important after the Bap
tists divided, the influence of his views and action forged in the heat of the 
slavery controversy continued. Most obvious was the individualistic Missionary 
Union which served as the denominational organization in the North. For years 
Baptists in the North were plagued with denominational fragmentation. Further
more, although Wayland planned the Missionary Union so that Southerners could 
rejoin it after the controversy was over, the radical changes he incorporated 
into the organization made it more difficult for Northern and Southern Baptists 
to seriously consider reunification. Not only were they separated by slavery, 
but after Wayland's changes they were separated by differences in polity as well. 

The new Baptist organization in the South escaped the fate of fragmentation. 
Southern Baptists were, nevertheless, strongly influenced by Wayland's views. 
Through James P. Boyce and Basil Manly, Jr., many of these views were to 
deeply enrich the lives of Baptists in the South. Others shared his suspicion of 
denominational structures and came to agree that a church could not be repre
sented. His role in the slavery controversy also made many Southern Baptists 
receptive to his individualistic views on Baptist polity and practice expressed in 
his later works, such as Notes on the Principles and Practices of Baptist Churches. 
This individualistic orientation made them more receptive to the influence of 
Landmarkism. This southern movement with a highly individualistic concept of 
the church was not completely innovative as Baptists have sometimes thought. 
Rather, many of the Landmark views had been previously espoused by Wayland. 

Baptist Missionary Magazine, XXV: 153, 292-95, 1845; XXVI:7-U, 1846; 
Christian Watchman, XXVI, 189-91; John C. Stockbridge, The Model Pastor. 
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in the reorganization, see Winthrop S. Hudson, "Stumbling Into Disorder," 
Foundations, 1:60-70, April, 1958; and G. Thomas Halbrooks, "Francis 
Wayland: Contributor to Baptist Concepts of Church Order" (unpublished 
doctoral dissertation, Emory University, 1971), pp. 179-92. 
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Wayland's views also had an effect on Baptist views of the nature of the 
church itself. Not only was it seen primarily as a local institution, but this 
local church was often viewed only as a collection of individual Christians. 
There was little sense of corporateness; little attention was given to the con
cept of the church as the people of God. 

Finally, Wayland's work during the slavery controversy established a ra
tionalization for a position often taken by Baptists on controversial social issues. 
He was so committed to the foreign mission enterprise that he believed no issue 
should be allowed to hinder the work. He developed the position, therefore, 
that the church had no right to speak on issues such as slavery. Later, Baptists 
used this concept to justify their avoidance of taking a stand on controversial 
issues. Just as in Wayland's time, denominational harmony was often seen as 
more important than the prophetic voice of the people of God. 

The views developed by Wayland during the slavery controversy were the 
views of one man who sougjht to love all the brethren and commit himself totally 
to the foreign mission enterprise. As the one who knew him well pointed out, 
"In carrying out a principle with whose importance he had become impressed, 
he was liable not to keep sufficiently in view its intersections by other general 
truths of equal moment. "33 Because of this singular zeal, some of his views 
tended to be shortsighted, but in the heat of controversy these views of one man 
came to be accepted and passed on by many as basic Baptist principles. As a 
result, Baptists have not yet escaped the effects of their controversy over slav
ery and its influential mediator. 

George Ide Chase, The Virtues and Services of Francis Wayland (Prov
idence, 1866), p. 46. 


